


Of course there are those who try to understand the Supreme
Absolute Truth by cultivation of knowledge, and they can be
counted in the class of the faithful. The Sankhya philosophers
analyze this material world into twenty-four elements, and they
place the individual soul as the twenty-fifth item. When they
are able to understand the nature of the individual soul to be
transcendental to the material elements, they are able to
understand also that above the individual soul there is the
Supreme Personality of Godhead. He is the twenty-sixth
element. Thus gradually they also come to the standard of
devotional service in Krsna consciousness. BG 13.25p

Srimad-Bhagavatam is the summum bonum remedy for
suffering humanity in the clutches of maya. Srila Vyasadeva
therefore first of all diagnosed the actual disease of the
conditioned souls, i.e., their being illusioned by the external
energy. He also saw the perfect Supreme Being, from whom
illusory energy is far removed, though He saw both the diseased
conditioned souls and also the cause of the disease. SB 1.7.5p

Jfiana means knowledge received through disciplic succession
from the scriptures, and vijiiana means practical application of
such knowledge. Kapila Muni's Sankhya system of philosophy is
based on jiiana and vijiana. SB 3.24.17

Kardama Muni said: You, my dear Lord, who are always
increasing the honor of Your devotees, have descended in my
home just to fulfill Your word and disseminate the process of
real knowledge.

PURPORT



When the Lord appeared before Kardama Muni after his
mature yoga practice, He promised that He would become
Kardama's son. He descended as the son of Kardama Muni in
order to fulfill that promise. Another purpose of His
appearance is cikirsur bhagavan jianam, to distribute
knowledge. Therefore, He is called bhaktanam mana-
vardhanah, "He who increases the honor of His devotees." By
distributing Sankhya He would increase the honor of the
devotees; therefore, Sankhya philosophy is not dry mental
speculation. Sankhya philosophy means devotional service.
How could the honor of the devotees be increased unless
Sankhya were meant for devotional service! Devotees are not
interested in speculative knowledge; therefore, the Sankhya
enunciated by Kapila Muni is meant to establish one firmly in
devotional service. Real knowledge and real liberation is to
surrender unto the Supreme Personality of Godhead and
engage in devotional service. SB 3.24.30

He described the Sankhya system of philosophy, which is a
combination of devotional service and mystic realization, as
received by disciplic succession. SB 3.25.31

The purpose of Kapiladeva's Sankhya philosophy is to
propagate pure, uncontaminated devotional service, and
therefore He is addressed here as the most important
personality amongst those who know the transcendental
occupation of the living entity. SB 3.25.11p

Lord Caitanya’s teachings are identical to those given by Lord
Kapila, the original propounder of sankhya-yoga, the sankhya
system of philosophy. This authorized system of yoga teaches



meditation on the transcendental form of the Lord. There is no
question of meditating on something void or impersonal. When
one can meditate on the transcendental form of Lord Visnu
even without practicing involved sitting postures, such
meditation is called perfect samadhi. Cc Adi Preface

Simultaneously, the Personality of Godhead enjoyed life in the
city of Dvaraka, strictly in conformity with the Vedic customs
of society. He was situated in detachment and knowledge, as

enunciated by the Sankhya system of philosophy.
PURPORT

While Maharaja Yudhisthira was the Emperor of the earth,
Lord Sri Krsna was the King of Dvaraka and was known as
Dvarakadhisa. Like other subordinate kings, He was under the
regime of Maharaja Yudhisthira. Although Lord Sri Krsna is
the supreme emperor of the entire creation, while He was on
this earth He never violated the principles of the Vedic
injunctions because they are the guide for human life.
Regulated human life according to the Vedic principles, which
are based on the system of knowledge called Sankhya
philosophys, is the real way of enjoyment of the necessities of
life. Without such knowledge, detachment and custom, the so-
called human civilization is no more than an animal society of
eat, drink, be merry and enjoy. The Lord was acting freely, as
He willed, yet by His practical example He taught not to lead a
life which goes against the principles of detachment and
knowledge. Attainment of knowledge and detachment, as very
elaborately discussed in Sankhya philosophy, is the real
perfection of life. Knowledge means to know that the mission
of the human form of life is to end all the miseries of material
existence and that in spite of having to fulfill the bodily
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necessities in a regulated way, one must be detached from such
animal life. Fulfilling the demands of the body is animal life,
and fulfilling the mission of spirit soul is the human mission.

SB 3.3.19

Process of Atheistic Sankhya

The impersonalists take Brahman to be the root of this material
tree, and from the root, according to Sankhya philosophy, come
prakrti, purusa, then the three gunas, then the five gross
elements (pafica-maha-bhita), then the ten senses
(dasendriya), mind, etc. In this way they divide up the whole
material world into twenty-four elements. BG 15.1

The Vaisnava sannyasis have nothing to do with material
activities, and yet they perform various activities in their
devotional service to the Lord. But the Mayavadi sannyasis,
engaged in the studies of Sankhya and Vedanta and
speculation, cannot relish the transcendental service of the
Lord. Because their studies become very tedious, they
sometimes become tired of Brahman speculation, and thus they
take shelter of the Bhagavatam without proper understanding.
Consequently their study of the Srimad-Bhagavatam becomes
troublesome. Dry speculations and impersonal interpretations
by artificial means are all useless for the Mayavadi sannyasis.

BG 7.4p

In meditation, there are two systems of yoga, namely astanga-
yoga and sankhya-yoga. Astanga-yoga is practice in
concentrating the mind, releasing oneself from all engagements
by the regulative processes of meditation, concentration, sitting
postures, blocking the movements of the internal circulation of



air, etc. Sankhya-yoga is meant to distinguish the truth from
ephemerals. But ultimately both the systems are meant for
realizing the impersonal Brahman, which is but a partial

representation of Narayana, the Personality of Godhead. SB
2.5.16p

Summary of Processes: Atheistic sankhya analyzes the
elements, separates the soul from them to gain liberation.
Kapila sankhya performs devotional service by analyzing the
elements, then taking the elements and connecting them
(yoga) to the purusa. Devotees take prakrti and unite her in
service to the purusa. By attraction to the Supreme Lord in
devotional service, detachment and knowledge appear
automatically.
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3.30 DESCRIPTION BY LORD KAPILA OF ADVERSE FRUITIVE ACTIVITIES

Purva-svadhyaya (Preliminary Self Study)

8.
9.

Explain the relationship between material advancement, time & Krsna consciousness (1-
3)

Explain the terms praksepatmika & avaranatmika. (4-5)

Examine family relationships in the material world & in Krsnaloka (7)

Which points do you find fascinating from Lord Kapiladeva’s description of family life? (8-
18)

Which points do you find remarkable from Lord Kapiladeva’s description of the miseries
afflicted to the sinner on the way to Yamaraja’s planet? (19- 24)

What important function do the dogs engaged by Yamaraja perform? (21)

Which points do you find outstanding from Lord Kapiladeva’s description of the hellish
punishments meted out to the materialist? (25 -28)

Why are hellish punishments are sometimes visible on this planet also? (29)

What general principles does Prabhupada draw, from these verses, regarding the means
of livelihood for those trying to advance in Krsna consciousness? (31-3)

10.What conclusion does Prabhupada draw from the gradual process of evolution through

different hellish lives to the platform of a human being? (34)

11.Write a brief overview of the chapter.

Analogies

3.30.1: As a mass of clouds does not know the powerful influence of the wind, a person engaged in
material consciousness does not know the powerful strength of the time factor, by which he is
being carried.

3.30.8: Family life within the kingdom of illusory energy, maya, is just like a prison for the eternal
living entity. In prison a prisoner is shackled by iron chains and iron bars. Similarly, a conditioned
soul is shackled by the charming beauty of a woman, by her solitary embraces and talks of so-
called love, and by the sweet words of his small children.

3.30.13: Seeing him unable to support them, his wife and others do not treat him with the same
respect as before, even as miserly farmers do not accord the same treatment to their old and worn-
out oxen.

3.30.32: When a man steals some money, if he is caught and agrees to return it, he is not freed
from the criminal punishment. By the law of the state, even though he returns the money, he has to
undergo the punishment. Similarly, the money earned by a criminal process may be left by the man
when dying, but by superior arrangement he carries with him the effect, and therefore he has to
suffer hellish life.



3.31 LORD KAPILA'S INSTRUCTIONS ON THE MOVEMENTS OF THE LIVING ENTITIES

Purva-svadhyaya (Preliminary Self Study)

By what two factors is a living entity made to enter into the womb of a woman? (1)
Describe the condition of the child in the womb. (5 -9)

Why does the human soul in the womb pray to the Lord? (11-13)

Summarize the main points of texts 15 & 16.

Summarize the main point of text 18.

Explain the word dama-$ariri (19).

Why does the living entity not wish to depart from the mother's abdomen? (20)
What general principle does Prabhupada draw from the fact that the child can be fully
Krsna conscious within the womb of the mother? (21)

9. Briefly describe the birth of the child. (22-24)

10. Explain the word ‘vigata jhanam’. (27)

11.Summarize the main points of verses 32-37.

12. Analyze Kapiladeva'’s description of the form of a woman in verses 38-40.
13.Why is the tendency to be attracted by womanly beauty is natural? (39)

14. What is the special significance of Radha-Krsna worship? (38)

15. Explain how the opposite sex is respectively ones gateway to hell. (42)

16. Explain the meaning of anadi karama-phale. (44)

17.Write a brief overview of the chapter.
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Analogies

3.31.19: The evolutionary process of different types of bodies is something like that of a fructifying
flower. Just as there are different stages in the growth of a flower -- the bud stage, the blooming
stage and the full -- fledged, grown-up stage of aroma and beauty -- similarly, there are 8,400,000
species of bodies in gradual evolution, and there is systematic progress from the lower species of
life to the higher.

3.31.40: .one who associates with such maya(form of woman) by accepting services must certainly
know that this is the way of death, just like a blind well covered with grass...Sometimes it happens
that a rejected well is covered by grass, and an unwary traveler who does not know of the
existence of the well falls down, and his death is assured.

3.31.42: A woman, therefore, should consider her husband, her house and her children to be the
arrangement of the external energy of the Lord for her death, just as the sweet singing of the
hunter is death for the deer.

3.31.44: Materialistic life involves a series of actions and reactions. It is a long film spool of actions
and reactions, and one life-span is just a flash in such a reactionary show.



3.32 ENTANGLEMENT IN FRUITIVE ACTIVITIES

Purva-svadhyaya (Preliminary Self Study)
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9.

Explain how so-called pious activities are the result of impersonalism. (2)

Explain the difference between pravrtti & nivriti dharma. (6)

Describe the destination of persons who are worshipers of Hiranyagarbha. (8)
Describe the destination of yogis mentioned in verse 10.

Explain the word bheda-drstya in relation to Brahma (12-15)

Why are the materialists compared to stool-eating hogs? (19)

Explain how for a devotee there is no question of agreeable or disagreeable.(25)
Explain the relationship between the individual soul and his material body, and the
independent Lord and His gigantic body of the universe. (29)

List briefly the different activities prescribed for the four orders of the social system to
elevate one to the platform of self-realization. (34-36)

10. List the two symptoms of advancement in the process of devotional service (34-36)
11.Summarize the main points of Prabhupada’s purport to verse 40.

12. Explain what it means to be a bhakti. (42)

13. Write a brief overview of the chapter.

Analogies

3.32.34-36: A hungry man feels strength and satisfaction from eating, and at the same time he
gradually becomes detached from eating any more. Similarly, with the execution of devotional
service, real knowledge develops, and one becomes detached from all material activities.



3.33 ACTIVITIES OF KAPILA

Purva-svadhyaya (Preliminary Self Study)

—

. What stage was achieved by Devahuti? (1)

Why is Devahuti astonished? (2)

What type of utterence of the holy name is required to immediately become eligible to
perform Vedic sacrifices? (6-7)

What does the example of Thakura Haridasa show? (7)

Whether one has acquired the qualification of a brahmana depends on what? (6)
How can we see if one is a jivan-mukta? (10)

Why did Kapiladeva leave home? (12)

What was the way of Vedic civilization in regard to household paraphernalia? (17)
What general principles can be drawn from the marital relationship described in verse
197

10. What general principles can be drawn from Devahuti attachment to her son? (20-22)
11.Explain how can we begin to forget the material body? (26-27)

12.To where was Devahuti promoted? (30)

13. Write a brief overview of the chapter.

W
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Analogies

3.33.6: Sri Sanatana Gosvami: "As a base metal like bell metal can be changed into gold by a
chemical process, any person can similarly be changed into a brahmana by diksa-vidhana, the
initiation process".

3.33.7: If one is seated on the bench of a high-court and is giving judgment on cases, it means that
he has already passed all legal exams and is better than those who are engaged in the study of law
... In a similar way, persons who are chanting the holy name are transcendental to those who are
factually performing the Vedic rituals and those who expect to be qualified.

3.33.28: It is customary in the renounced order of life that one should not take any service from a
servant or maid, but Devahuti was being served by the celestial maidservants. This may appear to
be against the spiritual concept of life, but just as fire is still beautiful even when surrounded by
smoke, she looked completely pure although it seemed that she was living in a luxurious way.



BHAKTIVAIBHAVA ASSESSMENT OVERVIEW

Closed Book Assessment

Closed book tests will be given at the end of each unit assessing student’s knowledge and
memory of that unit. No additional summative closed book tests will be given. Closed book tests
will comprise of approximately ten questions drawn from Purva-svadhyaya (Preliminary Self
Study questions & analogies) and Adhyaya-katha-sara (Chapter Overviews) for each unit.

Memorization slokas will be assessed orally on an individual basis. Sloka assessment must be
completed prior to two weeks before the end of the module. Discuss with the facilitator for a
suitable time to have your sloka assessment.

Open Book Assessment

Approximately 10 open book questions, assessing student’s educational achievements for each
unit, will be given at beginning of each Unit. These open book questions will be based upon the
Pathana-prayojanam (educational goals or learning objectives) for each unit, which are
provided in the Student Handbook. Student’s answers to the open book questions must be
submitted before the commencement of the subsequent unit. Late submissions may incur a
penalty of 5% at the discretion of the facilitator. There are no essays required for assessment
of Bhaktivaibhava.

Presentations

Module 1: 1 Group Presentation &1 Individual Presentation
Module 2: 2 Individual Presentations
Grades

Your overall grade for the module will be the aggregate of the following:

Closed Book Tests & slokas 35%
Closed Book Tests 20%
Slokas 15%

Open Book Questions 30%

Presentations 35%
Individual Presentation 25%
Group Presentation 10%

Students complete all units, and achieving a grade of over 65% in each of the above 3
sections, will be credited with a pass in the Module. Students achieving a pass in both Modules
1 & 2 will be awarded an ISKCON Examinations Board Bhaktibhaibhava Degree.



MoODULE 1 STUDENT PRESENTATION OBJECTIVES

During the presentation students should be able to:

35% Understanding

Accurately present an outline of a particular theme, event, or series of events from Cantos 1-3.
Clearly explain, in some depth, philosophical points and subtle nuances of meaning from the
selected topic.

Resolve any apparent contradictions which may be found in the selected topic.

Identify particular Sanskrit words/phrases, from the selected text, related to the philosophical
points presented.

10% Academic Integrity
Select material from the topic and explain how it could be misused. Explain the fallacy of its
misuse.

15 % Mood and Mission

Present material from the topic which gives insight into Prabhupada’s mood and mission and
that of ISKCON.

Discuss the relevant importance of the particular aspects of Prabhupada’s mood and mission
presented.

25 % Preaching Application

Identify points, verses, concepts or issues particularly relevant for contemporary preaching or
theological application.

Quote from memory at least two appropriate verses from the Bhagavatam in general and give
specific attention to some Sanskrit words in at least 1 of the verses.

Support the above points with scriptural references, examples or analogies, appropriate to the
topic, from the Bhagavatam in general and other bhakti-sastras. (e.g. Bhagavad-Gita, etc.)
Present points suitable to the audience, making the topic accessible.

Present points within 20 minutes, leaving 5 to 10 minutes (30 mins total) for questions &
answers.

Satisfactorily answer questions in relation to the selected topic.

15 % Personal Application

Present material from the selected theme, event, or series of events which is particularly
relevant to you.

Explain how by applying the selected material you can overcome challenges you may be facing
in your spiritual life. (Optional)

Each presentation will be assessed by the students and by the facilitator. Aggregate grade will be calculated 40%
from the mean of the peer assessment and 60% from the facilitator.


Gopaladeva dasa
Typewritten Text


Overview of Canto 1 Chapter 6
CONVERSATION BETWEEN NARADA AND VYASADEVA

Verses 1-20

Vyasadeva inquires from Narada about how he passed his life after the departure of the sages.
Narada describes that after his mother was bitten by a snake and died, he began traveling. He
passed through many towns, villages, mines, agricultural lands, and natural forests etc. Once,
as he sat beneath a banyan tree, he began meditating on the Lord in the heart.. The Supersoul
first appeared to him and then quickly departed.

Verses 21-25

To dispel His grief, the Lord spoke to Narada, explaining that who are not completely free from
all material taints can hardly see Him. The Lord revealed that He had once shown His form to
Narada just to increase his desire to achieve Him. After recounting his meeting with the Lord,
Narada tells Vyasa how he spent the remainder of his life.

Verses 26-38

Narada then describes his change of body & next birth as the great sage Narada. He can travel
everywhere unrestricted. He is a liberated spaceman. Narada finishes his instructions to
Vyasadeva, and Suta Gosvami narrates the departure of Narada. Suta Gosvami then describes
Narada’s glories.

Note to students:
Write a brief overview of each chapter similar to the one shown above. Memory of some
sections from the chapters will also be assessed the closed book tests.



SELECTED VERSES FOR MEMORIZATION
FOR VTE BHAKTIVAIBHAVA COURSE

Canto 4 Canto 5 Canto 6

4.31.14 5.5.1 6.1.15
55.2 6.3.19
5.5.4 6.3.20
5.5.8 6.3.31
5.5.18 6.14.5
5.12.12 6.17.28
5.18.12

Total 14

Brahma-samhita
1.1
5.29
5.30
5.31
5.32
5.33
5.34
5.38
5.39
5.40
5.43
5.44
5.45
5.47
5.48
5.49
5.50
5.52

Total 18




1.1.1

1.1.2

1.13

1.1.10

1.1.19

1.2.4

1.2.5

om namo bhagavate vasudevaya
janmady asya yato 'nvayad itaratas carthesv abhijhah svarat
tene brahma hrda ya adi-kavaye muhyanti yat stirayah
tejo-vari-mrdam yatha vinimayo yatra tri-sargo 'mrsa
dhamna svena sada nirasta-kuhakar satyarn pararn dhimahi

dharmah projjhita-kaitavo ‘tra paramo nirmatsaranarm satam

vedyar vastavam atra vastu Sivadam tapa-trayonmulanam
srimad-bhagavate maha-muni-krte kim va parair iSvarah

sadyo hrdy avarudhyate 'tra krtibhih Susrasubhis tat-ksanat

nigama-kalpa-taror galitarm phalarm
Suka-mukhad amrta-drava-samyutam

pibata bhagavatam rasam alayam

muhur aho rasika bhuvi bhavukah

prayenalpayusah sabhya
kalav asmin yuge janah
mandah sumanda-matayo
manda-bhagya hy upadrutah

vayam tu na vitrpyama
uttama-sloka-vikrame
yac-chrnvatam rasa-jianam
svadu svadu pade pade

narayanam namaskrtya
narar caiva narottamam
devirh sarasvatim vyasam
tato jayam udirayet

munayah sadhu prsto 'ham

bhavadbhir loka-mangalam

yat krtah krsna-samprasno
yenatma suprasidati



1.2.6
sa vai pumsam paro dharmo
yato bhaktir adhoksaje
ahaituky apratihata
yayatma suprasidati

1.2.7
vasudeve bhagavati
bhakti-yogah prayojitah
janayaty asu vairagyam
jhianam ca yad ahaitukam

1.2.8
dharmah svanusthitah purnsam
visvaksena-kathasu yah
notpadayed yadi ratim
Srama eva hi kevalam

1.2.9
dharmasya hy apavargyasya

nartho 'rthayopakalpate
narthasya dharmaikantasya

kamo labhaya hi smrtah

1.2.10
kamasya nendriya-pritir
labho jiveta yavata
jivasya tattva-jijhasa
nartho yas ceha karmabhih

1.2.11
vadanti tat tattva-vidas

tattvam yaj jianam advayam
brahmeti paramatmeti
bhagavan iti Sabdyate

1.2.12
tac chraddadhana munayo

jhana-vairagya-yuktaya
pasyanty atmani catmanam

bhaktya sruta-grhitaya

1.2.13
atah pumbhir dvija-Srestha
varnasrama-vibhagasah
svanusthitasya dharmasya
samsiddhir hari-tosanam



1.2.16

1.2.17

1.2.18

1.2.19

1.2.20

1.2.21

1.2.28-29

susrusoh sraddadhanasya
vasudeva-katha-rucih

syan mahat-sevaya viprah
punya-tirtha-nisevanat

srnvatam sva-kathah krsnah
punya-Sravana kirtanah

hrdy antah stho hy abhadrani
vidhunoti suhrt satam

nasta-prayesv abhadresu
nityarh bhagavata-sevaya
bhagavaty uttama-sloke
bhaktir bhavati naisthiki

tada rajas-tamo-bhavah
kama-lobhadayas ca ye
ceta etair anaviddhar
sthitam sattve prasidati

evam prasanna-manaso
bhagavad-bhakti-yogatah
bhagavat-tattva-vijianam

mukta-sangasya jayate

bhidyate hrdaya-granthis
chidyante sarva-samsayah
ksiyante casya karmani
drsta evatmanisvare

vasudeva-para veda
vasudeva-para makhah
vasudeva-para yoga
vasudeva-parah kriyah
vasudeva-parar jianam
vasudeva-param tapah
vasudeva-paro dharmo
vasudeva-para gatih



1.3.28

1.3.40

1.3.43

1.5.10

1.5.11

1.5.17

1.5.18

ete carms$a-kalah pumsah
krsnas tu bhagavan svayam
indrari-vyakulam lokam
mrdayanti yuge yuge

idarh bhagavatarh nama
puranam brahma-sammitam
uttama-sloka-caritam
cakara bhagavan rsih
nihsreyasaya lokasya
dhanyam svasty-ayanarm mahat

krsne sva-dhamopagate

dharma-jhanadibhih saha
kalau nasta-drsam esa
puranarko 'dhunoditah

na yad vacas citra-padam harer yaso
jagat-pavitram pragrnita karhicit
tad vayasam tirtham usanti manasa
na yatra hamsa niramanty usik-ksayah

tad-vag-visargo janatagha-viplavo
yasmin prati-Slokam abaddhavaty api

namany anantasya yaso 'nkitani yat

srnvanti gayanti grnanti sadhavah

tyaktva sva-dharmam caranambujam harer
bhajann apakvo 'tha patet tato yadi
yatra kva vabhadram abhid amusya ki
ko vartha apto 'bhajatarm sva-dharmatah

tasyaiva hetoh prayateta kovido
na labhyate yad bhramatam upary adhah
tal labhyate duhkhavad anyatah sukham
kalena sarvatra gabhira-ramhasa



1.7.4

1.7.6

1.7.10

1.8.21

1.8.22

1.8.25

1.8.26

1.8.42

bhakti-yogena manasi

samyak pranihite 'male
apasyat purusam piarnar
mayam ca tad-apasrayam

anarthopasamam saksad

bhakti-yogam adhoksaje
lokasyajanato vidvams
cakre satvata-samhitam

atmaramas ca munayo
nirgrantha apy urukrame
kurvanty ahaitukim bhaktim
ittham-bhata-guno harih

krsnaya vasudevaya

devaki-nandanaya ca
nanda-gopa-kumaraya
govindaya namo namah

namah pankaja-nabhaya
namah pankaja-maline
namah pankaja-netraya

namas te pankajanghraye

vipadah santu tah sasvat
tatra tatra jagad-guro
bhavato darsanarm yat syad
apunar bhava-darsanam

janmaisvarya-sruta-Sribhir
edhamana-madah puman

naivarhaty abhidhatur vai
tvam akihcana-gocaram

tvayi me 'nanya-visaya

matir madhu-pate 'sakrt
ratim udvahatad addha
gangevaugham udanvati



1.13.10

1.13.47

2.1.2

2.13

2.1.4

2.1.6

2.1.11

bhavad-vidha bhagavatas
tirtha-bhatah svayam vibho
tirthi-kurvanti tirthani
svantah-sthena gadabhrta

ahastani sahastanam
apadani catus-padam
phalguni tatra mahatarm
jivo jivasya jivanam

Srotavyadini rajendra
nrnarm santi sahasrasah
apasyatam atma-tattvarn
grhesu grha-medhinam

nidraya hriyate naktam
vyavayena ca va vayah
diva carthehaya rajan

kutumba-bharanena va

dehapatya-kalatradisv
atma-sainyesv asatsv api
tesam pramatto nidhanam

pasyann api na pasyati

etavan sankhya-yogabhyam
sva-dharma-parinisthaya
janma-labhah parah purmsam
ante narayana-smrtih

etan nirvidyamananam
icchatam akuto-bhayam
yoginam nrpa nirnitam
harer-namanukirtanam



2.3.10

2.3.17

2.3.19

2.4.18

2.10.1

2.10.6

3.15.43

3.25.21

akamah sarva-kamo va

moksa-kama udara-dhih
tivrena bhakti-yogena
yajeta purusam param

ayur harati vai purnsam
udyann astarh ca yann asau
tasyarte yat-ksano nita
uttama-$loka-vartaya

Sva-vid-varahostra-kharaih
samstutah purusah pasuh
na yat-karna-pathopeto
jatu nama gadagrajah

kirata-hanandhra-pulinda-pulkasa
abhira-Sumbha yavanah khasadayah
ye 'nye ca papa yad-apasrayasrayah
sudhyanti tasmai prabhavisnave namah

atra sargo visargas ca
sthanam posanam utayah

manvantaresanukatha

nirodho muktir asrayah

muktir hitvanyatha rapam
sva-rapena vyavasthitih

tasyaravinda-nayanasya padaravinda-

kihjalka-misra-tulasi-makaranda-vayuh

antar-gatah sva-vivarena cakara tesam
sanksobham aksara-jusam api citta-tanvoh

titiksavah karunikah
suhrdah sarva-dehinam
ajata-satravah santah
sadhavah sadhu-bhisanah



3.25.22

3.25.23

3.25.25

3.29.13

331.1

3.33.6

3.33.7

mayy ananyena bhavena
bhaktim kurvanti ye drdham
mat-krte tyakta-karmanas
tyakta-svajana-bandhavah

mad-asrayah katha mrstah
srnvanti kathayanti ca
tapanti vividhas tapa
naitan mad-gata-cetasah

satam prasangan mama virya-samvido

bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
sraddha ratir bhaktir anukramisyati

salokya-sarsti-samipya-
sarupyaikatvam apy uta
diyamanam na grhnanti
vina mat-sevanar janah

karmana-daiva-netrena

jantur dehopapattaye
striyah pravista udaram
pumso retah-kanasrayah

yan-namadheya-Sravananukirtanad
yat-prahvanad yat-smaranad api kvacit

svado 'pi sadyah savanaya kalpate
kutah punas te bhagavan nu darsanat

aho bata Sva-paco 'to gariyan
yaj-jihvagre vartate nama tubhyam
tepus tapas te juhuvuh sasnur arya
brahmanicur nama grnanti ye te





