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Of course there are those who try to understand the Supreme 
Absolute Truth by cultivation of knowledge, and they can be 
counted in the class of the faithful. The Säìkhya philosophers 
analyze this material world into twenty-four elements, and they 
place the individual soul as the twenty-fifth item. When they 
are able to understand the nature of the individual soul to be 
transcendental to the material elements, they are able to 
understand also that above the individual soul there is the 
Supreme Personality of Godhead. He is the twenty-sixth 
element. Thus gradually they also come to the standard of 
devotional service in Kåñëa consciousness. BG 13.25p 
 
Çrémad-Bhägavatam is the summum bonum remedy for 
suffering humanity in the clutches of mäyä. Çréla Vyäsadeva 
therefore first of all diagnosed the actual disease of the 
conditioned souls, i.e., their being illusioned by the external 
energy. He also saw the perfect Supreme Being, from whom 
illusory energy is far removed, though He saw both the diseased 
conditioned souls and also the cause of the disease. SB 1.7.5p 
 
Jïäna means knowledge received through disciplic succession 
from the scriptures, and vijïäna means practical application of 
such knowledge. Kapila Muni's Säìkhya system of philosophy is 
based on jïäna and vijïäna. SB 3.24.17 
 
Kardama Muni said: You, my dear Lord, who are always 
increasing the honor of Your devotees, have descended in my 
home just to fulfill Your word and disseminate the process of 
real knowledge. 
PURPORT 
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When the Lord appeared before Kardama Muni after his 
mature yoga practice, He promised that He would become 
Kardama's son. He descended as the son of Kardama Muni in 
order to fulfill that promise. Another purpose of His 
appearance is cikérñur bhagavän jïänam, to distribute 
knowledge. Therefore, He is called bhaktänäà mäna-
vardhanaù, "He who increases the honor of His devotees." By 
distributing Säìkhya He would increase the honor of the 
devotees; therefore, Säìkhya philosophy is not dry mental 
speculation. Säìkhya philosophy means devotional service. 
How could the honor of the devotees be increased unless 
Säìkhya were meant for devotional service? Devotees are not 
interested in speculative knowledge; therefore, the Säìkhya 
enunciated by Kapila Muni is meant to establish one firmly in 
devotional service. Real knowledge and real liberation is to 
surrender unto the Supreme Personality of Godhead and 
engage in devotional service. SB 3.24.30 
 
He described the Säìkhya system of philosophy, which is a 
combination of devotional service and mystic realization, as 
received by disciplic succession. SB 3.25.31 
 
The purpose of Kapiladeva's Säìkhya philosophy is to 
propagate pure, uncontaminated devotional service, and 
therefore He is addressed here as the most important 
personality amongst those who know the transcendental 
occupation of the living entity. SB 3.25.11p 
 
Lord Caitanya’s teachings are identical to those given by Lord 
Kapila, the original propounder of säìkhya-yoga, the säìkhya 
system of philosophy. This authorized system of yoga teaches 
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meditation on the transcendental form of the Lord. There is no 
question of meditating on something void or impersonal. When 
one can meditate on the transcendental form of Lord Viñëu 
even without practicing involved sitting postures, such 
meditation is called perfect samädhi. Cc Adi Preface 
 
Simultaneously, the Personality of Godhead enjoyed life in the 
city of Dvärakä, strictly in conformity with the Vedic customs 
of society. He was situated in detachment and knowledge, as 
enunciated by the Säìkhya system of philosophy. 
PURPORT 
While Mahäräja Yudhiñöhira was the Emperor of the earth, 
Lord Çré Kåñëa was the King of Dvärakä and was known as 
Dvärakädhéça. Like other subordinate kings, He was under the 
regime of Mahäräja Yudhiñöhira. Although Lord Çré Kåñëa is 
the supreme emperor of the entire creation, while He was on 
this earth He never violated the principles of the Vedic 
injunctions because they are the guide for human life. 
Regulated human life according to the Vedic principles, which 
are based on the system of knowledge called Säìkhya 
philosophy, is the real way of enjoyment of the necessities of 
life. Without such knowledge, detachment and custom, the so-
called human civilization is no more than an animal society of 
eat, drink, be merry and enjoy. The Lord was acting freely, as 
He willed, yet by His practical example He taught not to lead a 
life which goes against the principles of detachment and 
knowledge. Attainment of knowledge and detachment, as very 
elaborately discussed in Säìkhya philosophy, is the real 
perfection of life. Knowledge means to know that the mission 
of the human form of life is to end all the miseries of material 
existence and that in spite of having to fulfill the bodily 
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necessities in a regulated way, one must be detached from such 
animal life. Fulfilling the demands of the body is animal life, 
and fulfilling the mission of spirit soul is the human mission. 
SB 3.3.19 
 
Process of Atheistic Sankhya 
The impersonalists take Brahman to be the root of this material 
tree, and from the root, according to Säìkhya philosophy, come 
prakåti, puruña, then the three guëas, then the five gross 
elements (païca-mahä-bhüta), then the ten senses 
(daçendriya), mind, etc. In this way they divide up the whole 
material world into twenty-four elements. BG 15.1 
 
The Vaiñëava sannyäsés have nothing to do with material 
activities, and yet they perform various activities in their 
devotional service to the Lord. But the Mäyävädé sannyäsés, 
engaged in the studies of Säìkhya and Vedänta and 
speculation, cannot relish the transcendental service of the 
Lord. Because their studies become very tedious, they 
sometimes become tired of Brahman speculation, and thus they 
take shelter of the Bhägavatam without proper understanding. 
Consequently their study of the Çrémad-Bhägavatam becomes 
troublesome. Dry speculations and impersonal interpretations 
by artificial means are all useless for the Mäyävädé sannyäsés. 
BG 7.4p 
 
In meditation, there are two systems of yoga, namely añöäìga-
yoga and säìkhya-yoga. Añöäìga-yoga is practice in 
concentrating the mind, releasing oneself from all engagements 
by the regulative processes of meditation, concentration, sitting 
postures, blocking the movements of the internal circulation of 
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air, etc. Säìkhya-yoga is meant to distinguish the truth from 
ephemerals. But ultimately both the systems are meant for 
realizing the impersonal Brahman, which is but a partial 
representation of Näräyaëa, the Personality of Godhead. SB 
2.5.16p 
 
Summary of Processes: Atheistic sankhya analyzes the 
elements, separates the soul from them to gain liberation. 
Kapila sankhya performs devotional service by analyzing the 
elements, then taking the elements and connecting them 
(yoga) to the purusa. Devotees take prakrti and unite her in 
service to the purusa. By attraction to the Supreme Lord in 
devotional service, detachment and knowledge appear 
automatically. 
 
 
 
 
 
 
 
 
 
 
 



 

 
 

3.30 DESCRIPTION BY LORD KAPILA OF ADVERSE FRUITIVE ACTIVITIES 
 
Pürva-svädhyäya (Preliminary Self Study)  
 
1. Explain the relationship between material advancement, time & Kåñëa consciousness (1-

3) 
2. Explain the terms prakñepätmikä & ävaraëätmikä. (4-5) 
3. Examine family relationships in the material world & in Kåñëaloka (7) 
4. Which points do you find fascinating from Lord Kapiladeva’s description of family life? (8-

18) 
5. Which points do you find remarkable from Lord Kapiladeva’s description of the miseries 

afflicted to the sinner on the way to Yamaraja’s planet? (19- 24) 
6. What important function do the dogs engaged by Yamaräja perform? (21) 
7. Which points do you find outstanding from Lord Kapiladeva’s description of the hellish 

punishments meted out to the materialist? (25 -28) 
8. Why are hellish punishments are sometimes visible on this planet also? (29) 
9. What general principles does Prabhupäda draw, from these verses, regarding the means 

of livelihood for those trying to advance in Kåñëa consciousness? (31-3) 
10. What conclusion does Prabhupäda draw from the gradual process of evolution through 

different hellish lives to the platform of a human being? (34) 
11. Write a brief overview of the chapter. 
 
Analogies 
 

3.30.1: As a mass of clouds does not know the powerful influence of the wind, a person engaged in 
material consciousness does not know the powerful strength of the time factor, by which he is 
being carried. 
 
3.30.8: Family life within the kingdom of illusory energy, maya, is just like a prison for the eternal 
living entity. In prison a prisoner is shackled by iron chains and iron bars. Similarly, a conditioned 
soul is shackled by the charming beauty of a woman, by her solitary embraces and talks of so-
called love, and by the sweet words of his small children.  
 
3.30.13: Seeing him unable to support them, his wife and others do not treat him with the same 
respect as before, even as miserly farmers do not accord the same treatment to their old and worn-
out oxen. 
 
3.30.32: When a man steals some money, if he is caught and agrees to return it, he is not freed 
from the criminal punishment. By the law of the state, even though he returns the money, he has to 
undergo the punishment. Similarly, the money earned by a criminal process may be left by the man 
when dying, but by superior arrangement he carries with him the effect, and therefore he has to 
suffer hellish life. 
 

 



 

3.31 LORD KAPILA'S INSTRUCTIONS ON THE MOVEMENTS OF THE LIVING ENTITIES 
 

Pürva-svädhyäya (Preliminary Self Study)  
 

1. By what two factors is a living entity made to enter into the womb of a woman? (1) 
2. Describe the condition of the child in the womb. (5 -9) 
3. Why does the human soul in the womb pray to the Lord? (11-13) 
4. Summarize the main points of texts 15 & 16. 
5. Summarize the main point of text 18.  
6. Explain the word dama-çaréré (19). 
7. Why does the living entity not wish to depart from the mother's abdomen? (20) 
8. What general principle does Prabhupäda draw from the fact that the child can be fully 

Kåñëa conscious within the womb of the mother?  (21) 
9. Briefly describe the birth of the child. (22-24) 
10. Explain the word ‘vigata jïänam’. (27)  
11. Summarize the main points of verses 32-37. 
12. Analyze Kapiladeva’s description of the form of a woman in verses 38-40. 
13. Why is the tendency to be attracted by womanly beauty is natural? (39) 
14. What is the special significance of Rädhä-Kåñëa worship? (38) 
15. Explain how the opposite sex is respectively ones gateway to hell. (42) 
16. Explain the meaning of anädi karama-phale. (44) 
17. Write a brief overview of the chapter. 

 
 
Analogies 
 

3.31.19: The evolutionary process of different types of bodies is something like that of a fructifying 
flower. Just as there are different stages in the growth of a flower -- the bud stage, the blooming 
stage and the full -- fledged, grown-up stage of aroma and beauty -- similarly, there are 8,400,000 
species of bodies in gradual evolution, and there is systematic progress from the lower species of 
life to the higher.  

 
3.31.40: .one who associates with such mäyä(form of woman) by accepting services must certainly 
know that this is the way of death, just like a blind well covered with grass…Sometimes it happens 
that a rejected well is covered by grass, and an unwary traveler who does not know of the 
existence of the well falls down, and his death is assured. 

 
3.31.42: A woman, therefore, should consider her husband, her house and her children to be the 
arrangement of the external energy of the Lord for her death, just as the sweet singing of the 
hunter is death for the deer. 
 
3.31.44: Materialistic life involves a series of actions and reactions. It is a long film spool of actions 
and reactions, and one life-span is just a flash in such a reactionary show. 



 

 
3.32  ENTANGLEMENT IN FRUITIVE ACTIVITIES 

 
Pürva-svädhyäya (Preliminary Self Study)  
 

1. Explain how so-called pious activities are the result of impersonalism. (2) 
2. Explain the difference between pravåtti & nivåtti dharma. (6) 
3. Describe the destination of persons who are worshipers of Hiraëyagarbha. (8)  
4. Describe the destination of yogis mentioned in verse 10.   
5. Explain the word bheda-dåñöyä in relation to Brahmä (12-15) 
6. Why are the materialists compared to stool-eating hogs? (19) 
7. Explain how for a devotee there is no question of agreeable or disagreeable.(25) 
8. Explain the relationship between the individual soul and his material body, and the 

independent Lord and His gigantic body of the universe. (29)  
9. List briefly the different activities prescribed for the four orders of the social system to 

elevate one to the platform of self-realization. (34-36) 
10. List the two symptoms of advancement in the process of devotional service (34-36) 
11. Summarize the main points of Prabhupäda’s purport to verse 40. 
12. Explain what it means to be a bhakti. (42) 
13. Write a brief overview of the chapter. 

 

 
 
 
Analogies 
 

3.32.34-36: A hungry man feels strength and satisfaction from eating, and at the same time he 
gradually becomes detached from eating any more. Similarly, with the execution of devotional 
service, real knowledge develops, and one becomes detached from all material activities.  
 

 
 
 
 
 



 

3.33 ACTIVITIES OF KAPILA 
 

Pürva-svädhyäya (Preliminary Self Study)  
 

1. What stage was achieved by Devahüti? (1) 
2. Why is Devahüti astonished? (2) 
3. What type of utterence of the holy name is required to immediately become eligible to 

perform Vedic sacrifices? (6-7) 
4. What does the example of Öhäkura Haridäsa show? (7) 
5. Whether one has acquired the qualification of a brähmaëa depends on what? (6) 
6. How can we see if one is a jévan-mukta? (10) 
7. Why did Kapiladeva leave home? (12) 
8. What was the way of Vedic civilization in regard to household paraphernalia? (17) 
9. What general principles can be drawn from the marital relationship described in verse 

19? 
10. What general principles can be drawn from Devahüti attachment to her son? (20-22) 
11. Explain how can we begin to forget the material body? (26-27) 
12. To where was Devahüti promoted? (30) 
13. Write a brief overview of the chapter. 

 
 
 
Analogies 
 

3.33.6: Sri Sanatana Gosvami: "As a base metal like bell metal can be changed into gold by a 
chemical process, any person can similarly be changed into a brahmana by diksa-vidhana, the 
initiation process". 
 
3.33.7: If one is seated on the bench of a high-court and is giving judgment on cases, it means that 
he has already passed all legal exams and is better than those who are engaged in the study of law 
... In a similar way, persons who are chanting the holy name are transcendental to those who are 
factually performing the Vedic rituals and those who expect to be qualified. 
 
3.33.28: It is customary in the renounced order of life that one should not take any service from a 
servant or maid, but Devahuti was being served by the celestial maidservants. This may appear to 
be against the spiritual concept of life, but just as fire is still beautiful even when surrounded by 
smoke, she looked completely pure although it seemed that she was living in a luxurious way. 

 
 



BHAKTIVAIBHAVA ASSESSMENT OVERVIEW 
 

Closed Book Assessment 
Closed book tests will be given at the end of each unit assessing student’s knowledge and 
memory of that unit. No additional summative closed book tests will be given. Closed book tests 
will comprise of approximately ten questions drawn from Pürva-svädhyäya (Preliminary Self 
Study questions & analogies) and Adhyäya-kathä-sära (Chapter Overviews) for each unit. 
 
Memorization slokas will be assessed orally on an individual basis. Sloka assessment must be 
completed prior to two weeks before the end of the module. Discuss with the facilitator for a 
suitable time to have your sloka assessment. 
 
Open Book Assessment 
Approximately 10 open book questions, assessing student’s educational achievements for each 
unit, will be given at beginning of each Unit. These open book questions will be based upon the 
Paöhana-prayojanam (educational goals or learning objectives) for each unit, which are 
provided in the Student Handbook. Student’s answers to the open book questions must be 
submitted before the commencement of the subsequent unit. Late submissions may incur a 
penalty of 5% at the discretion of the facilitator. There are no essays required for assessment 
of Bhaktivaibhava. 
 
Presentations 

Module 1:   1 Group Presentation &1 Individual Presentation  
Module 2:   2 Individual Presentations  

 
Grades 
Your overall grade for the module will be the aggregate of the following: 
 
 

Closed Book Tests & slokas 35% 
Closed Book Tests 20% 
Slokas 15% 

 
Open Book Questions 30% 

 
Presentations 35%  

Individual Presentation 25% 
Group Presentation 10%  

 
 

Students complete all units, and achieving a grade of over 65% in each of the above 3 
sections, will be credited with a pass in the Module. Students achieving a pass in both Modules 
1 & 2 will be awarded an ISKCON Examinations Board  Bhaktibhaibhava Degree. 
 



 
 

MODULE 1 STUDENT PRESENTATION OBJECTIVES 
 
During the presentation students should be able to: 
 
35%  Understanding   
Accurately present an outline of a particular theme, event, or series of events from Cantos 1-3.  
Clearly explain, in some depth, philosophical points and subtle nuances of meaning from the 
selected topic. 
Resolve any apparent contradictions which may be found in the selected topic. 
Identify particular Sanskrit words/phrases, from the selected text, related to the philosophical 
points presented. 
 
10% Academic Integrity   
Select material from the topic and explain how it could be misused. Explain the fallacy of its 
misuse. 
 
15 % Mood and Mission  
Present material from the topic which gives insight into Prabhupäda’s mood and mission and 
that of ISKCON. 
Discuss the relevant importance of the particular aspects of Prabhupäda’s mood and mission 
presented. 
 
25 % Preaching Application 
Identify points, verses, concepts or issues particularly relevant for contemporary preaching or 
theological application. 
Quote from memory at least two appropriate verses from the Bhägavatam in general and give 
specific attention to some Sanskrit words in at least 1 of the verses.  
Support the above points with scriptural references, examples or analogies, appropriate to the 
topic, from the Bhägavatam in general and other bhakti-çästras. (e.g. Bhagavad-Gita, etc.) 
Present points suitable to the audience, making the topic accessible.  
Present points within 20 minutes, leaving 5 to 10 minutes (30 mins total) for questions & 
answers. 
Satisfactorily answer questions in relation to the selected topic. 
 
15 % Personal Application 
Present material from the selected theme, event, or series of events which is particularly 
relevant to you.  
Explain how by applying the selected material you can overcome challenges you may be facing 
in your spiritual life. (Optional) 
 
 
 
Each presentation will be assessed by the students and by the facilitator. Aggregate grade will be calculated 40% 

from the mean of the peer assessment and 60% from the facilitator. 
 

Gopaladeva dasa
Typewritten Text



Overview of Canto 1 Chapter 6  
CONVERSATION BETWEEN NÄRADA AND VYÄSADEVA 

 
 
Verses 1-20 
Vyäsadeva inquires from Närada about how he passed his life after the departure of the sages. 
Närada describes that after his mother was bitten by a snake and died, he began traveling. He 
passed through many towns, villages, mines, agricultural lands, and natural forests etc. Once, 
as he sat beneath a banyan tree, he began meditating on the Lord in the heart.. The Supersoul 
first appeared to him and then quickly departed.  
 
Verses 21-25 
To dispel His grief, the Lord spoke to Närada, explaining that who are not completely free from 
all material taints can hardly see Him. The Lord revealed that He had once shown His form to 
Närada just to increase his desire to achieve Him. After recounting his meeting with the Lord, 
Närada tells Vyäsa how he spent the remainder of his life.  
 
Verses 26-38 
Närada then describes his change of body & next birth as the great sage Närada. He can travel 
everywhere unrestricted. He is a liberated spaceman. Närada finishes his instructions to 
Vyäsadeva, and Süta Gosvämé narrates the departure of Närada. Süta Gosvämé then describes 
Närada’s glories.  
 
 
Note to students:  
Write a brief overview of each chapter similar to the one shown above. Memory of some 
sections from the chapters will also be assessed the closed book tests. 



SELECTED VERSES FOR MEMORIZATION  
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Canto 4 Canto 5 
 

Canto 6 
 

4.31.14 5.5.1 6.1.15 
 5.5.2 6.3.19 
 5.5.4 6.3.20 
 5.5.8 6.3.31 
 5.5.18 6.14.5 
 5.12.12 6.17.28 
 5.18.12  
  Total 14 

Brahma-saàhitä 
1.1     
5.29   
5.30   
5.31   
5.32   
5.33   
5.34   
5.38   
5.39 
5.40 
5.43 
5.44   
5.45   
5.47 
5.48   
5.49   
5.50   
5.52   

Total 18



1.1.1 

oà namo bhagavate väsudeväya 
janmädy asya yato 'nvayäd itarataç cärtheñv abhijïaù svaräö 

tene brahma hådä ya ädi-kavaye muhyanti yat sürayaù 
tejo-väri-mådäà yathä vinimayo yatra tri-sargo 'måñä 

dhämnä svena sadä nirasta-kuhakaà satyaà paraà dhémahi 
 

1.1.2 

dharmaù projjhita-kaitavo 'tra paramo nirmatsaräëäà satäà 
vedyaà västavam atra vastu çivadaà täpa-trayonmülanam 

çrémad-bhägavate mahä-muni-kåte kià vä parair éçvaraù 
sadyo hådy avarudhyate 'tra kåtibhiù çuçrüñubhis tat-kñaëät 

 
1.1.3 

nigama-kalpa-taror galitaà phalaà 
çuka-mukhäd amåta-drava-saàyutam 

pibata bhägavataà rasam älayam 
muhur aho rasikä bhuvi bhävukäù 

 
1.1.10 

präyeëälpäyuñaù sabhya 
kaläv asmin yuge janäù 

mandäù sumanda-matayo 
manda-bhägyä hy upadrutäù 

 
1.1.19 

vayaà tu na vitåpyäma 
uttama-çloka-vikrame 

yac-chåëvatäà rasa-jïänäà 
svädu svädu pade pade 

 
1.2.4 

näräyaëaà namaskåtya 
naraà caiva narottamam 
devéà sarasvatéà vyäsaà 

tato jayam udérayet 
 
1.2.5 

munayaù sädhu påñöo 'haà 
bhavadbhir loka-maìgalam 
yat kåtaù kåñëa-sampraçno 

yenätmä suprasédati 



1.2.6 

sa vai puàsäà paro dharmo 
yato bhaktir adhokñaje 

ahaituky apratihatä 
yayätmä suprasédati 

 
1.2.7 

väsudeve bhagavati 
bhakti-yogaù prayojitaù 
janayaty äçu vairägyaà 

jïänaà ca yad ahaitukam 
 
1.2.8 

dharmaù svanuñöhitaù puàsäà 
viñvaksena-kathäsu yaù 
notpädayed yadi ratià 
çrama eva hi kevalam 

 
1.2.9 

dharmasya hy äpavargyasya 
närtho 'rthäyopakalpate 

närthasya dharmaikäntasya 
kämo läbhäya hi småtaù 

 
1.2.10 

kämasya nendriya-prétir 
läbho jéveta yävatä 

jévasya tattva-jijïäsä 
närtho yaç ceha karmabhiù 

 
1.2.11 

vadanti tat tattva-vidas 
tattvaà yaj jïänam advayam 

brahmeti paramätmeti 
bhagavän iti çabdyate 

 
1.2.12 

tac chraddadhänä munayo 
jïäna-vairägya-yuktayä 

paçyanty ätmani cätmänaà 
bhaktyä çruta-gåhétayä 

 
1.2.13 

ataù pumbhir dvija-çreñöhä 
varëäçrama-vibhägaçaù 

svanuñöhitasya dharmasya 
saàsiddhir hari-toñaëam 



1.2.16 

çuçrüñoù çraddadhänasya 
väsudeva-kathä-ruciù 

syän mahat-sevayä vipräù 
puëya-tértha-niñevaëät 

 
1.2.17 

çåëvatäà sva-kathäù kåñëaù 
puëya-çravaëa kértanaù 

hådy antaù stho hy abhadräëi 
vidhunoti suhåt satäm 

 
1.2.18 

nañöa-präyeñv abhadreñu 
nityaà bhägavata-sevayä 
bhagavaty uttama-çloke 
bhaktir bhavati naiñöhiké 

 
1.2.19 

tadä rajas-tamo-bhäväù 
käma-lobhädayaç ca ye 
ceta etair anäviddhaà 

sthitaà sattve prasédati 
 
1.2.20 

evaà prasanna-manaso 
bhagavad-bhakti-yogataù 
bhagavat-tattva-vijïänaà 

mukta-saìgasya jäyate 
 
1.2.21 

bhidyate hådaya-granthiç 
chidyante sarva-saàçayäù 

kñéyante cäsya karmäëi 
dåñöa evätmanéçvare 

 
1.2.28-29 

väsudeva-parä vedä 
väsudeva-parä makhäù 

väsudeva-parä yogä 
väsudeva-paräù kriyäù 

väsudeva-paraà jïänaà 
väsudeva-paraà tapaù 
väsudeva-paro dharmo 

väsudeva-parä gatiù 
 

 



1.3.28 

ete cäàça-kaläù puàsaù 
kåñëas tu bhagavän svayam 

indräri-vyäkulaà lokaà 
måòayanti yuge yuge 

 
1.3.40 

idaà bhägavataà näma 
puräëaà brahma-sammitam 

uttama-çloka-caritaà 
cakära bhagavän åñiù 
niùçreyasäya lokasya 

dhanyaà svasty-ayanaà mahat 
 
1.3.43 

kåñëe sva-dhämopagate 
dharma-jïänädibhiù saha 

kalau nañöa-dåçäm eña 
puräëärko 'dhunoditaù 

 
1.5.10 

na yad vacaç citra-padaà harer yaço 
jagat-pavitraà pragåëéta karhicit 

tad väyasaà tértham uçanti mänasä 
na yatra haàsä niramanty uçik-kñayäù 

 
1.5.11 

tad-väg-visargo janatägha-viplavo 
yasmin prati-çlokam abaddhavaty api 
nämäny anantasya yaço 'ìkitäni yat 
çåëvanti gäyanti gåëanti sädhavaù 

 
1.5.17 

tyaktvä sva-dharmaà caraëämbujaà harer 
bhajann apakvo 'tha patet tato yadi 

yatra kva väbhadram abhüd amuñya kià 
ko värtha äpto 'bhajatäà sva-dharmataù 

 
1.5.18 

tasyaiva hetoù prayateta kovido 
na labhyate yad bhramatäm upary adhaù 
tal labhyate duùkhavad anyataù sukhaà 

kälena sarvatra gabhéra-raàhasä 



1.7.4 

bhakti-yogena manasi 
samyak praëihite 'male 

apaçyat puruñaà pürëaà 
mäyäà ca tad-apäçrayam 

 
1.7.6 

anarthopaçamaà säkñäd 
bhakti-yogam adhokñaje 
lokasyäjänato vidväàç 
cakre sätvata-saàhitäm 

 
1.7.10 

ätmärämäç ca munayo 
nirgranthä apy urukrame 

kurvanty ahaitukéà bhaktim 
ittham-bhüta-guëo hariù 

 
1.8.21 

kåñëäya väsudeväya 
devaké-nandanäya ca 

nanda-gopa-kumäräya 
govindäya namo namaù 

 
1.8.22 

namaù paìkaja-näbhäya 
namaù paìkaja-mäline 
namaù paìkaja-neträya 

namas te paìkajäìghraye 
 
1.8.25 

vipadaù santu täù çaçvat 
tatra tatra jagad-guro 

bhavato darçanaà yat syäd 
apunar bhava-darçanam 

 
1.8.26 

janmaiçvarya-çruta-çrébhir 
edhamäna-madah pumän 
naivärhaty abhidhätuà vai 

tväm akiïcana-gocaram 
 
1.8.42 

tvayi me 'nanya-viñayä 
matir madhu-pate 'sakåt 
ratim udvahatäd addhä 

gaìgevaugham udanvati 



 
1.13.10 

bhavad-vidhä bhägavatäs 
tértha-bhütäù svayaà vibho 

térthé-kurvanti térthäni 
sväntaù-sthena gadäbhåtä 

 
1.13.47 

ahastäni sahastänäm 
apadäni catuñ-padäm 

phalgüni tatra mahatäà 
jévo jévasya jévanam 

 
2.1.2 

çrotavyädéni räjendra 
nåëäà santi sahasraçaù 
apaçyatäm ätma-tattvaà 
gåheñu gåha-medhinäm 

 
2.1.3 

nidrayä hriyate naktaà 
vyaväyena ca vä vayaù 
divä cärthehayä räjan 

kuöumba-bharaëena vä 
 
2.1.4 

dehäpatya-kalaträdiñv 
ätma-sainyeñv asatsv api 
teñäà pramatto nidhanaà 

paçyann api na paçyati 
 

2.1.6 

etävän säìkhya-yogäbhyäà 
sva-dharma-pariniñöhayä 

janma-läbhaù paraù puàsäm 
ante näräyaëa-småtiù 

 
2.1.11 

etan nirvidyamänänäm 
icchatäm akuto-bhayam 
yoginäà nåpa nirëétaà 
harer-nämänukértanam 

 



2.3.10 

akämaù sarva-kämo vä 
mokña-käma udära-dhéù 

tévreëa bhakti-yogena 
yajeta puruñaà param 

 
2.3.17 

äyur harati vai puàsäm 
udyann astaà ca yann asau 

tasyarte yat-kñaëo néta 
uttama-çloka-värtayä 

 
2.3.19 

çva-viò-varähoñöra-kharaiù 
saàstutaù puruñaù paçuù 

na yat-karëa-pathopeto 
jätu näma gadägrajaù 

 
2.4.18 

kiräta-hüëändhra-pulinda-pulkaçä 
äbhéra-çumbhä yavanäù khasädayaù 
ye 'nye ca päpä yad-apäçrayäçrayäù 

çudhyanti tasmai prabhaviñëave namaù 
 

2.10.1 

atra sargo visargaç ca 
sthänaà poñaëam ütayaù 

manvantareçänukathä 
nirodho muktir äçrayaù 

 
2.10.6 

muktir hitvänyathä rüpaà 
sva-rüpeëa vyavasthitiù 

 
3.15.43 

tasyäravinda-nayanasya padäravinda- 
kiïjalka-miçra-tulasé-makaranda-väyuù 
antar-gataù sva-vivareëa cakära teñäà 

saìkñobham akñara-juñäm api citta-tanvoù 
 
3.25.21 

titikñavaù käruëikäù 
suhådaù sarva-dehinäm 
ajäta-çatravaù çäntäù 

sädhavaù sädhu-bhüñaëäù 
 
 



3.25.22 

mayy ananyena bhävena 
bhaktià kurvanti ye dåòhäm 

mat-kåte tyakta-karmäëas 
tyakta-svajana-bändhaväù 

 
3.25.23 

mad-äçrayäù kathä måñöäù 
çåëvanti kathayanti ca 
tapanti vividhäs täpä 

naitän mad-gata-cetasaù 
 
3.25.25 

satäà prasaìgän mama vérya-saàvido 
bhavanti håt-karëa-rasäyanäù kathäù 

taj-joñaëäd äçv apavarga-vartmani 
çraddhä ratir bhaktir anukramiñyati 

 
3.29.13 

sälokya-särñöi-sämépya- 
särüpyaikatvam apy uta 
déyamänaà na gåhëanti 
vinä mat-sevanaà janäù 

 
3.31.1 

karmaëä-daiva-netreëa 
jantur dehopapattaye 

striyäù praviñöa udaraà 
puàso retaù-kaëäçrayaù 

 
3.33.6 

yan-nämadheya-çravaëänukértanäd 
yat-prahvaëäd yat-smaraëäd api kvacit 

çvädo 'pi sadyaù savanäya kalpate 
kutaù punas te bhagavan nu darçanät 

 
3.33.7 

aho bata çva-paco 'to garéyän 
yaj-jihvägre vartate näma tubhyam 
tepus tapas te juhuvuù sasnur äryä 

brahmänücur näma gåëanti ye te 




